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ABSTRACT

The  Rwandan genocide, which unfolded over 100 days in 1994, resulted in 
the deaths of 800,000 to 1 million people, primarily Tutsis, along with Hutus 
who opposed the massacres. The genocide stemmed from long-standing colo-
nial policies that divided Rwandan society, as German and Belgian colonizers 
favored Tutsis over Hutus, deepening ethnic divisions. This animosity was fur-
ther fueled by media propaganda, notably the magazine Kangura and the radio 
station RTLM, which dehumanized Tutsis and incited violence against them.

Western nations and the  United Nations failed to intervene effectively, ena-
bling the genocide to continue unchecked until the Rwandan Patriotic Front, 
led by Paul Kagame, militarily ended the slaughter. In the aftermath, Rwanda 
established international and local tribunals to prosecute the  atrocities, but 
many of the verdicts were symbolic, and tensions between Tutsis and Hutus 
remain unresolved.

On the  6th of April, 1994, a  plane carrying Rwandan President Juvénal Hab-
yarimana and Burundian President Cyprien Ntaryamira was shot down during 
its approach to Kigali airport. For the militias of the Hutu tribe – Interahamwe 
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(from Kinyarwanda: “Those who work together”) and Impuzamugambi (“Those 
who have the  same goal”) – this was the  signal to launch an attack against 
the persecuted Tutsi population. The militias were quickly joined by ordinary 
Hutu citizens, who began participating in the killings. Initially, it appeared to be 
a spontaneous action, but the reality was far different – the attack on the Tutsi 
population had been meticulously planned well in advance. The Interahamwe 
militia was financed by the state budget, and preparations for the genocide even 
involved parliamentary structures. In the  weeks leading up to the  massacre, 
several hundred thousand machetes were purchased from China and distrib-
uted to Hutu farmers under the guise of agricultural assistance. These machetes 
became the primary tools of the genocide.1

Starting on April 7, between 800,000 and 1 million people were killed in 
Rwanda over the course of just 100 days – amounting to about 80% of the Tutsi 
population within Rwandan borders. The victims also included the Twa people 
and Hutus who refused to participate in the atrocities. While the genocide was 
executed rapidly, the seeds of hatred between the Hutu and Tutsi communities 
were sown over decades. German and Belgian colonizers ruling Rwanda played 
a significant role in fostering this division.2 Moreover, both in the period leading 
up to April and during the  genocide itself, the  Hutu-controlled media played 
a pivotal role in inciting violence and spreading propaganda.3

 � RWANDA’S HISTORY AND THE INFLUENCE  
OF COLONIAL COUNTRIES

In the  area of modern Rwanda and Burundi, the  Tutsi monarchy ruled from 
the beginning of the 15th century. They formed a state system whose territory 
was also inhabited by Hutu peoples and Twa Pygmies. The ruling Tutsis made up 

1	 Rwanda 1994 – 100 dni ludobójstwa, https://szpilkiwplecaku.pl/rwanda-1994-100-dni-
ludobojstwa (07.10.2023).

2	 N. Stawarz, Ludobójstwo w Rwandzie w 1994 roku: powrót nurtem krwawej rzeki, https://
histmag.org/Ludobojstwo-w-Rwandzie-w-1994-roku-powrot-nurtem-krwawej-
rzeki-18519 (07.10.2023).

3	 A. Spychalska, Mechanizmy zbrodni ludobójstwa na  przykładzie Rwandy, „Varia 
Doctrinalia” 2012, vol. 20, p. 100.
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about 10–15% of the population.4 They engaged in pastoralism, while the poorer 
Hutu were mainly farmers. Initially, there was no strong division between these 
peoples – they were united by a common language, religion, and culture.5 It was 
also possible to move from one group to another. In addition to parental origin, 
marriage ties, or wealth, the most important criterion for belonging to the Tutsi 
group was ownership of cattle. Therefore, a wealthy Hutu could be considered 
a Tutsi, while a poor Tutsi might be regarded as a Hutu.6

Rwanda remained a well-managed kingdom until the arrival of colonizers 
in the  19th century.7 In 1890, under the  Heligoland-Zanzibar Treaty between 
the  British Empire and the  German Empire, the  territory of Rwanda was 
ceded to the Germans.8 The colonizers recognized that the transferred region 
was not a source of instant enrichment, so they did not interfere significantly 
with Rwanda’s rulers. They pursued a  policy of indirect rule, which involved 
the imperial resident paying occasional visits to local rulers or providing armed 
support to the  ruling Tutsis. For the  local population, this had little impact – 
the daily functioning of society remained largely unchanged.9

The situation in Rwanda changed with World War I. As a result, German 
Empire forces were pushed out of Rwandan territories by  the  Belgian army. 
A  new division of spheres of influence was determined in 1919 by  the  Treaty 
of Versailles. Under the terms of the treaty, Rwanda was placed under Belgian 
rule. The Belgians began to interfere much more extensively in the governance 
of the Tutsis compared to the Germans. In doing so, they applied the principle 
of “divide and rule.” The  Belgians started favoring the  Tutsi people by  grant-
ing them easier access to education and governance.10 Based on the so-called 
Hamitic Hypothesis, they regarded the Tutsi people as superior in terms of race 

4	 K. Pilip, Prawnomiędzynarodowa odpowiedzialność za  ludobójstwo na  przykładzie 
Międzynarodowego Trybunału Karnego do  spraw Rwandy, „Facta Simonidis” 2015, 8, 
p. 224.

5	 N. Stawarz, Ludobójstwo w Rwandzie…
6	 K. Głowacka, Ludobójstwo w Rwandzie i jego polityczne konsekwencje, „Poliarchia” 2015, 

vol. 4, p. 28.
7	 K. Pilip, Prawnomiędzynarodowa odpowiedzialność za ludobójstwo…, p. 224.
8	 Heligoland-Zanzibar Treaty, https://en.wikipedia.org/wiki/Heligoland%E2%80%93 

Zanzibar_Treaty (16.10.2023).
9	 K. Głowacka, Ludobójstwo w Rwandzie…, p. 28.
10	 Ibidem, p. 29.
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and more suitable for cooperation with the colonizers.11 In 1932, identity cards 
classifying people by their ethnicity were introduced, reinforcing the artificial 
division of Rwandan society by formalizing tribal affiliation.12

In 1953, King Mutara III Rudahigwa, inspired by  African peoples’ aspira-
tions for freedom, insisted on the right of Rwandans to self-determination. This 
led to tensions between the Tutsis and the Belgian colonizers. From that point, 
the Belgian authorities changed their policy and began to favor the democrati-
zation of Rwanda. This shift was exploited by Hutu representatives, who started 
to speak out against Tutsi domination while demanding the  abolition of dis-
criminatory practices. Conservative Tutsi activists, however, rejected the Hutu 
demands. This led to escalating social tensions and eventually to riots. The Bel-
gians, unable to manage the situation, withdrew from Rwandan territory. In July 
1962, Rwanda declared its independence, and power was handed over to activ-
ists of the Party of the Hutu Emancipation Movement – Parmehutu. The new 
government announced the  abolition of the  monarchy and replaced it with 
a republican system.13

Since the Hutu takeover, the Tutsi minority became the target of discrimina-
tion and attacks by Hutu militias. This prompted a mass exodus of Tutsis, mainly 
to neighboring Uganda, where descendants of the refugees formed the Rwandan 
Patriotic Front in the  late 1980s. In 1973, Juvénal Habyarimana seized power in 
Rwanda. Following his decision, parliament was suspended, and a one-party sys-
tem was introduced. Despite proclamations of national unity, the poor situation 
of the Tutsi population remained unchanged, leading to an increase in the num-
ber of refugees. By the early 1990s, an estimated 500,000 Tutsis were in exile.14

Habyarimana’s dictatorial rule led to an economic crisis. The incompetence 
of the Rwandan government, composed mainly of Hutus, and widespread cor-
ruption in government contracting caused a 40% drop in the country’s budget. 
This resulted in cuts to social spending, which in turn sparked anxiety among 
the Rwandan people. To de-escalate the situation and prevent the crisis from 
becoming more apparent, the authorities began to take control of the mass me-
dia. Many journalists critical of the government were imprisoned, and the gov-

11	 N. Stawarz, Ludobójstwo w Rwandzie…
12	 A. Spychalska, Mechanizmy zbrodni ludobójstwa…, p. 100.
13	 K. Głowacka, Ludobójstwo w Rwandzie…, p. 30.
14	 Ibidem, p. 30–31.
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ernment-controlled media diverted the  attention of Rwandans to substitute 
topics – one of which was the  deepening of antagonism and hatred, directed 
mainly against the Tutsis.15

 � MEDIA IN THE HANDS OF POWER

Since 1990, Rwandan authorities launched a media campaign against the Tutsis. 
The  magazine “Kangura” played a  major role in spreading hate speech. “Kan-
gura” (Kinyarwanda: “wake others up”) was run by  Hassan Ngeze, a  member 
of the Coalition for the Defence of the Republic and the Rwandan Hutu Power 
political party, both known for advocating genocide. In May 1990, the first issue 
of the magazine was published, and in December 1990, the article “The Hutu Ten 
Commandments” appeared. The text depicted Tutsis as the enemy in all areas 
of social life. Tutsi women were portrayed as evil, arrogant, and incapable of 
handling daily responsibilities. Hutu women, in contrast, were considered more 
sincere and beautiful; they were also seen as guiding men onto the right path.16 
The resentment toward Tutsi women was rooted in a specific stereotype. Tutsi 
women were previously viewed as physically more attractive than Hutu women, 
leading to the image of the Tutsi woman as a beautiful lover and an ideal mother. 
The 1994 genocide provided an opportunity for the Hutus to strip Tutsi women 
of their dignity and beauty – rape and murder became tools of destruction. How-
ever, prior to the genocide, Hutu hatred was often expressed through words.17

According to the “Hutu Ten Commandments,” Hutus were forbidden from 
having anything in common with Tutsis – a Hutu who assisted the common en-
emy in any way, even in business matters, was deemed a traitor. Most strategic 
positions in politics, the military, and economics were to be reserved for Hu-
tus.18 One particularly revealing point in the “Hutu Ten Commandments” was 
point 8: “The Hutu should stop having mercy on the Tutsi.”19

15	 A. Pomiankowska-Wronka, Gdy słowa stają się bronią: media w  Rwandzie w  latach 
1990–2016, „Acta Universitatis Lodziensis. Folia Litteraria Polonica” 2017, vol. 41, p. 200.

16	 A. Pomiankowska-Wronka, Gdy słowa stają się bronią…, p. 201–202.
17	 N. Stawarz, Ludobójstwo w Rwandzie….
18	 A. Pomiankowska-Wronka, Gdy słowa stają się bronią…, p. 201.
19	 Ibidem, p. 202.
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In 1993, another article entitled “A cockroach cannot give birth to a but-
terfly” was published. The comparison of Tutsis to cockroaches was becoming 
increasingly common in the media, making the title immediately clear to read-
ers. According to the author of the article, Tutsis had never changed – they were 
inherently malicious, hostile, and wicked. The supposed evidence for this was 
the alleged crimes committed by their ancestors in the past.20

Even more important in preparing the Hutus to attack the Tutsis was Rwan-
dan radio, especially the station Radio Télévision Libre des Mille Collines. Radio 
was, and still is, the most popular mass medium in Rwanda. Many Rwandans are 
illiterate and cannot read or write, and radio sets are much cheaper than televi-
sions. Not surprisingly, radio has been the main source of information in Rwanda, 
both today and in the 1990s. General Roméo Dallaire, who served as the force 
commander of UNAMIR (United Nations Assistance Mission in Rwanda), 
the United Nations peacekeeping force for Rwanda between 1993 and 1994, wrote 
that radio was like the voice of God to Rwandans – what was passed on the radio 
in the form of an order, many Rwandans carried out faithfully and as directed.21

Radio Télévision Libre des Mille Collines (Free Radio and Television of 
the Thousand Hills) began broadcasting in August 1993. Although it was a pri-
vate station, the  radio broadcast using the  infrastructure and equipment of 
the state-owned Radio Rwanda. RTLM gained many listeners thanks to its sim-
ple language and casual delivery of information. A large part of the airtime was 
music: both English hits and music by local performers were played. The radio 
was interactive and gave listeners the opportunity to express themselves and 
share their opinions live. Importantly, the target audience for RTLM was pri-
marily young Hutu men. RTLM constantly convinced its listeners that the Hu-
tus in Rwanda were in a state of danger, especially from the Rwandan Patriotic 
Front, formed in Uganda in 1987.

To shape public opinion and incite the Hutus to action, appeals were made 
to basic human needs, such as providing for one’s family and ensuring a sense of 
security. In doing so, they reinforced the belief that the only way out was to take 
up arms. Journalists, using the interactivity of radio, encouraged listeners to share 
gossip and their own thoughts. The intimidation of the population was intended 
to prepare the Hutus for a “preemptive strike” against the Tutsis, who were por-

20	 A. Pomiankowska-Wronka, Gdy słowa stają się bronią…, p. 202.
21	 A. Spychalska, Mechanizmy zbrodni ludobójstwa na przykładzie Rwandy…, p. 101.
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trayed as capable of launching a bloody crackdown on the Hutu people. There-
fore, the radio encouraged the Hutu population to remain on constant alert.22

The music broadcast on Radio Télévision Libre des Mille Collines was also 
a tool of propaganda. An example of this is Simon Bikindi, whom some called 
“Rwanda’s Michael Jackson.”23 Bikindi was a popular musician and songwriter. 
In his music, he combined folk with modern sounds. He wrote lyrics in three 
languages: English, French, and Kinyarwanda. At the age of 22, he was hired 
by the Ministry of Youth and Sport, on behalf of which he organized shows for 
guests of honor visiting Rwanda. In addition to his employment with the min-
istry, he also worked at weddings, where he sang and led folk dances.24

Along with his work in the ministry and his musical activities, Bikindi was 
active in politics. His songs often directly referred to political events. In 1987, at 
the celebration of the 25th anniversary of Rwanda’s independence, the musi-
cian performed the song “Twasazareye ingoma ya cyami” (“We said farewell to 
the drum of the kingdom”). The song, while on the one hand expressing joy at 
the establishment of the republic, was used to foster resentment and a sense of 
threat from the Tutsi. Another example is “Bene Sebahizi” (“Sons of the Father 
of the Farmers”), which called on the Hutus to unity and solidarity.25 The song 
that evoked the most emotion was “Nanga Abahutu” (“I Hate Hutus”). In this 
song, the  Rwandan musician expressed his hatred for those tribesmen who, 
in his opinion, had lost their identity and thus betrayed their tribe.26 When 
the  genocide began in 1994, Bikindi was in Europe. However, the  musician 
returned to Rwanda in June 1994 and was personally involved in supervising 
massacres, training militias, and publicly calling for the extermination of Tut-
sis. These actions led to Bikindi being sentenced to 15 years in prison.27

The  activities of the  Hutu-controlled mass media prior to the  genocide 
were geared toward inciting hatred against Tutsis. Later, during the  ongoing 
genocide, Hutu media leadership constantly encouraged the  slaughter of 

22	 Ibidem, p. 101–102.
23	 D. McNeil Jr., Killer songs, https://www.nytimes.com/2002/03/17/magazine/killer-

songs.html (20.04.2023).
24	 Ibidem.
25	 K. Gadera, Muzyka w  służbie ludobójstwa. Simon Bikindi i  tragedia Rwandy, https://

www.konflikty.pl/historia/czasy-najnowsze/muzyka-sluzbie-ludobojstwa-simon-
bikindi-tragedia-rwandy/ (20.04.2023).

26	 A. Spychalska, Mechanizmy zbrodni ludobójstwa na przykładzie Rwandy…, p. 103.
27	 K. Gadera, Muzyka w służbie ludobójstwa…

https://www.nytimes.com/2002/03/17/magazine/killer-songs.html
https://www.nytimes.com/2002/03/17/magazine/killer-songs.html
https://www.konflikty.pl/historia/czasy-najnowsze/muzyka-sluzbie-ludobojstwa-simon-bikindi-tragedia-rwandy/
https://www.konflikty.pl/historia/czasy-najnowsze/muzyka-sluzbie-ludobojstwa-simon-bikindi-tragedia-rwandy/
https://www.konflikty.pl/historia/czasy-najnowsze/muzyka-sluzbie-ludobojstwa-simon-bikindi-tragedia-rwandy/
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the Tutsi population. Killing began to be portrayed as an ordinary activity that 
anyone, regardless of age or gender, could participate in. Genocide was com-
pared to farming – work that was exhausting on the one hand, but necessary on 
the other. Metaphors referring to work in the field were meant to stir up hatred. 
The  organized slaughters were referred to as “cleansing,” which was targeted 
at the “tall grass,” meaning adults, and the “young shoots,” meaning children.28

 � THE COURSE OF THE GENOCIDE

In the early 1990s, there were about 500,000 refugees outside Rwanda who were 
unable to return to their country due to repression by the Habyarimana regime. 
This prompted a response from the Rwandan Patriotic Front (RPF) troops, who 
were in Uganda. In 1990, RPF troops entered Rwandan territory. The Rwandan 
army, with French support, repelled the attack. Three years later, at the urging 
of French allies, the Rwandan authorities began talks with RPF activists. This 
led to the signing of the Arusha Accords. According to this document, refugees 
from the Tutsi people were granted the right to return to their country.29 An-
other important resolution was the  formation of a  multi-party government, 
which would also include Tutsi representatives. Habyarimana sought to resolve 
the  conflict in this way, but many Hutu activists considered the  signing of 
the peace treaty a betrayal.30

The  situation in Rwanda was becoming increasingly tense. Therefore, 
the United Nations established a special mission – UNAMIR. It was tasked with 
overseeing the implementation of the Arusha Accords and maintaining peace 
within Rwanda.31 The mission’s commander, Gen. Roméo Dallaire, pointed out 
early on that United Nations peacekeeping troops were not adequately funded 
and were poorly prepared in case conflict broke out. Meanwhile, the genocide 
against Tutsis was being carefully prepared by the authorities. Increasing quan-
tities of weapons were being imported into Rwanda, and Hutu activists were 
compiling lists of citizens to be exterminated. The  number of Hutus engaged 

28	 A. Pomiankowska-Wronka, Gdy słowa stają się bronią…, p. 206.
29	 K. Głowacka, Ludobójstwo w Rwandzie i jego polityczne konsekwencje…, p. 31.
30	 A. Spychalska, Mechanizmy zbrodni ludobójstwa na przykładzie Rwandy…, p. 104.
31	 K. Głowacka, Ludobójstwo w Rwandzie i jego polityczne konsekwencje…, p. 31.
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in military exercises was also growing. The United Nations did not respond to 
serious indications of a possible outbreak of genocide. Hutu representatives, on 
the other hand, were merely waiting for the right moment to launch an attack.32

The pretext for launching the attack on Tutsis was the shooting down of 
a plane carrying the president of Rwanda and the president of Burundi on April 
6, 1994. Although the perpetrator of the attack was never established, the Tutsis 
were very quickly accused of it.33 The attack began just one hour after the pres-
idential plane was shot down. Colonel Théoneste Bagosora, a supporter of Hutu 
Power, took charge of the Rwandan army. Civilians quickly joined the Hutu mi-
litias and the military, who began the genocide. They were armed with knives, 
axes, and machetes. The killers were assisted by presenters from Radio Télévision 
Libre des Mille Collines, who read out addresses where Tutsis might be hiding. 
Hutus who refused to participate in the genocide were also killed. Throughout 
the killings, RTLM encouraged people to carry out further murders.34

The course of the genocide can be divided into three main stages. The first 
consisted of methodically searching for and murdering those on pre-prepared 
lists.35 Blockades were set up in the  streets to prevent people from moving 
freely. To identify their victims, ID cards were checked – Tutsis were killed in-
stantly.36 The second stage began when everyone on the lists had already been 
murdered. Then, the  pacification of entire settlements began, and groups of 
fleeing Tutsis were also killed. The final phase consisted of searching for those 
who had managed to escape death.37

The genocide, met with almost total passivity from Western countries and 
the United Nations, came to an end when the Rwandan Patriotic Front attacked. 
RPF troops, led by Paul Kagame, overran the northern part of the country and 
reached the capital. These actions caused a mass exodus of the Hutu population, 
who feared revenge from the Tutsis. In just two days, 1 million people crossed 
the border into what is today the Democratic Republic of Congo, including Hutu 
activists responsible for planning the genocide.38

32	 A. Spychalska, Mechanizmy zbrodni ludobójstwa na przykładzie Rwandy…, p. 104–105.
33	 N. Stawarz, Ludobójstwo w Rwandzie…
34	 K. Głowacka, Ludobójstwo w Rwandzie i jego polityczne konsekwencje…, p. 33.
35	 N. Stawarz, Ludobójstwo w Rwandzie…
36	 A. Spychalska, Mechanizmy zbrodni ludobójstwa na przykładzie Rwandy…, p. 105.
37	 N. Stawarz, Ludobójstwo w Rwandzie…
38	 K. Głowacka, Ludobójstwo w Rwandzie i jego polityczne konsekwencje…, p. 34.
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 � RWANDA AFTER THE GENOCIDE

In July 1994, after the capture of Kigali, leaders of the Rwandan Patriotic Front 
formed a Government of National Unity. The government included members of 
the four major political parties. Although Hutu politicians were numerically out-
numbered, their participation in the government was largely symbolic, and Tutsis 
began to hold the actual power. The highest positions were held by Hutu repre-
sentatives: Pasteur Bizimungu became president, while Faustin Twagiramungu 
assumed the role of Prime Minister. However, the “power behind the throne” 
on the  Rwandan political scene was former RPF commander Paul Kagame. 
Kagame became Rwanda’s vice president and defense minister and, in March 
2000, he was elected president of Rwanda, a position he holds to this day.39

To prosecute the  perpetrators of the  genocide, an international tribunal 
was established to try the most significant criminals. In addition, a local court 
system was established in 2001, operating for 10 years. During that time, ap-
proximately 1.4 million cases were tried. The  tribunals’ verdicts were often 
symbolic, and the punishments were very lenient. It quickly became apparent 
that Rwanda’s prisons were not large enough to accommodate the vast number 
of convicts, so only the cruelest offenders were imprisoned. Nine years after 
the  genocide, an amnesty was declared, leading to the  release of more than 
40,000 Hutus.40

Since the  late 1990s, Rwanda has pursued a  policy of “forgiveness” or 
“reconciliation.” In practice, this policy involves banning discussions about 
the genocide. The aim of such a policy is to blur the differences between Tutsis 
and Hutus. Although theoretically about mutual reconciliation, it primarily 
seeks to encourage forgetting the crime. This approach prevents the victims 
from confronting those responsible for the harms and does not resolve the ten-
sions between the  feuding groups.41 The  two communities treat each other 
with distrust, and any real reconciliation remains superficial. Tutsis fear that 
one day the Hutus may attempt to finalize the extermination of the Tutsi pop-
ulation, while Hutus fear potential revenge.42

39	 Ibidem, p. 34–35.
40	 A. Spychalska, Mechanizmy zbrodni ludobójstwa na przykładzie Rwandy…, p. 107–108.
41	 A. Pomiankowska-Wronka, Gdy słowa stają się bronią…, p. 200.
42	 A. Spychalska, Mechanizmy zbrodni ludobójstwa na przykładzie Rwandy…, p. 108.
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Hatred between Tutsis and Hutus was built up over the  years. Initiated 
by  the  intentional actions of colonial states and deepened by  the media con-
trolled by Hutu representatives, it led to one of the worst tragedies of the 20th 
century. Although the Rwandan authorities appear to have brought the tense 
situation under control, the  reality is that it remains unresolved, and the on-
going policy of “forgiveness” has not made the problem disappear.43 Moreover, 
the  current rule of President Paul Kagame may resemble the  regime that 
preceded the genocide. One of the tasks of the Rwandan media is to support 
the  dictatorship of the  president – critical opinions are suppressed, and jour-
nalists unfavorable to the authorities are imprisoned or die under unclear cir-
cumstances.44 Paul Kagame, although accused of human rights violations, still 
receives support from Western countries.45

 � SUMMARY

The genocide in Rwanda is a tragic example of the consequences that hatred fos-
tered within society can bring. The mass media, in particular, played a significant 
role. Although the causes of the conflict cannot be attributed solely to the media, 
their influence on the preparation and execution of the genocide was immense. 
Can the media, therefore, be blamed? A straightforward positive answer to this 
question would not be accurate. The  Catholic Church, when speaking about 
the  mass media, has repeatedly made positive statements regarding their po-
tential. One example is the Pastoral Instruction Communio et progressio, pub-
lished on May 23, 1971 – the result of the work of the Pontifical Council for Social 
Communications. The document describes the media as “gifts of God” – tools 
that can foster friendship and understanding among people,46 with their value 
depending on how freely and responsibly they are used by humanity.47

43	 K. Głowacka, Ludobójstwo w Rwandzie i jego polityczne konsekwencje…, p. 46.
44	 A. Pomiankowska-Wronka, Gdy słowa stają się bronią…, p. 211.
45	 Rwanda: Politycy opozycji i  dziennikarz aresztowani za  „rozsiewanie plotek,” 

https://www.rp.pl/polityka/art19018481-rwanda-politycy-opozycji-i-dziennikarz-
aresztowani-za-rozsiewanie-plotek (09.10.2023).

46	 K. Pokorna-Ignatowicz, Instrukcja duszpasterska Communio et progressio o  środkach 
społecznego przekazu, „Zeszyty Prasoznawcze” 2000, vol. 163–164, p. 160.

47	 K. Pokorna-Ignatowicz, Instrukcja duszpasterska Communio et progressio…, p. 161.
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Another issue tied to the tragedy in Rwanda is the policy of “forgiveness” or 
“reconciliation.” The mutual reconciliation between Tutsis and Hutus appears to 
have been superficial and imposed by authorities aiming to stabilize the country. 
However, true forgiveness goes beyond such measures. According to the teach-
ing of the Catholic Church, forgiveness is one element of the process of human 
salvation and must be seen in the context of God’s mercy.48 Pope Francis, during 
his audience on March 30, 2016, reminded us that “God’s forgiveness is what we 
all need, and it is the greatest sign of His mercy.” At the same time, forgiveness 
does not equate to leniency towards evil or the harm done. A necessary condi-
tion for forgiveness is the repair of wrongs or some form of reparation.49 In turn, 
forgiveness is essential for reconciliation with God and with one another.50

Rwandans should have the right to confront the harsh truth of the genocide. 
The  policy of “ethnic amnesia” implemented to date has not resolved the  un-
derlying problem. For a true reckoning with the past to occur, Rwandan society 
must not be subjected to external pressure from the authorities. To free Rwan-
dans from mutual distrust and fear, it is necessary for them to face the truth. For 
it is the truth, as taught by Jesus Christ, that is the source of true freedom.
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Ludobójstwo w Rwandzie – przykład nacjonalizmu i ekstremizmu

Abstrakt
Ludobójstwo w Rwandzie, które miało miejsce w ciągu 100 dni w 1994 roku, doprowa-
dziło do śmierci od 800 tysięcy do 1 miliona osób, głównie Tutsi, a także Hutu, którzy 
sprzeciwiali się masakrom. Ludobójstwo wynikało z długotrwałej polityki kolonialnej, 
która podzieliła społeczeństwo Rwandy – niemieccy i belgijscy koloniści faworyzowali 
Tutsi kosztem Hutu, pogłębiając etniczne podziały. Te antagonizmy dodatkowo podsy-
cała propaganda medialna, w szczególności magazyn Kangura i stacja radiowa RTLM, 
które odczłowieczały Tutsi i nawoływały do przemocy wobec nich.

Państwa zachodnie i Organizacja Narodów Zjednoczonych nie podjęły skutecznych 
działań, co pozwoliło na kontynuowanie ludobójstwa bez przeszkód, aż do momentu, 
gdy Rwandyjski Front Patriotyczny pod dowództwem Paula Kagame militarnie za-
kończył rzeź. W następstwie tych wydarzeń w Rwandzie powołano międzynarodowe 
i lokalne trybunały do osądzenia zbrodni, ale wiele wyroków miało charakter symbo-
liczny, a napięcia między Tutsi i Hutu pozostają nierozwiązane.
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